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23. THI VAN-CHUONG PHU-NU NHAN DIP KY-NIEM HAl BA TRUNG
VA NGAY PHU-NU VIET-NAM 1963

Ban Tb-chirc “Ngiy 1 Ky-niém Hai Bd Trung vi Ngiy Phu-Nit Viét-Nam
1963 » s€ td-chirc mot cudc thi vin.chwong dinh cho cic nir.sinh Dé I cip va Dé II
cip Trung-hoc thudc cic trwdng cong va tu tai Pé-thanh Sii-gon.

Ngay thi fn-dinh vido ngdy thir ba 19-2-1963 tir 7 gi&* 30 sing tai trudng
Ni* Trung-hoc Gia-Long.

Két.qud sé duwoc tuyén-b8 va gidi-thwdng sé dwoc.trao. vio Ngiy IE K.
niém Hai Ba Trung vid Ngidy Phu-Ni# Viét-Nam mdng 6 théng 2 Am-lich tic 13
ngldy 1-3-1063. .

Cic thi-sinh sé ghi tén tai Trudng hién dang hoc.

Danh-sich thi-sinh 18p thinh 3 bdn cé ghi rd ngldy sanh va 16p dang hoc s€
dugce Hidu-truedng tredng chuyén téi trudng Gia-Long, s6 275 dudng Phan-Thanh-
Gidn Sai-gdn k& tir ngiy ding thong-bio ndy dén hét thié ba 12.2-1963 va lanh
phi€u bio.danh ndi ngiy thér biy 16-2-1963 d& v& phit lai cho thi-sinh cla minh.

S8 thi-sinh t8i-da duwoc dé cir:

&’ Pt Nhi Cip bing thng s& 16p D¢ I, D 2 va D¢ 3 cha Truwong.

&’ P Nhit cip bing thng s§ 16p Dé 4 va Pé 5 clia trudng.

Thi sinh phii chulin-bj d& c6 thé hoc-sinh hop 1& khi vio duy thi v3 ph3j
cé mit tai dia-diem vio ngdy thing noi trén, tir trwéc 7 gid 30 sing d& tién viéc
kim-soit va diem danh, Ban Giim-khdo s& khéng nhin vio phong thi nhirng thi-
sinh khdng xuit trinh thé hoc-sinh hop 18.

24. MAY CUOC TRIEN-LAM TAI SAI-GON

« Téi 11-1-63 Ba Phang Missao, Chi.tich Phip.Vin Ddng-Minh-Hdi,
di chii-toa 12 khai-mac Trién-1im Hoi-hoa cia Hoa-si Luwong-Vin-TY.
Trién-1im n3y gém 40 hoa-phim : phong-cinh, tinh-vit, nhin-vit....
Hoa-si Lwong-Vin-TY di durgc thudng mot huy-chwong déng tai Trién-lim mua
Xuln 1962, mot gidi thudng vi mdt vin.bing tai Pé Nhit Tridn.lim Québc-té
My-thuit Sai-gon. ’
Trién-lim Luwong-Vin-Ty m& cira dén ngly 24-1-1963.

« Sdng 12-1-63, 6ng Ngb6-Trong-Hiéu, Bo-Trudng Codng-Din-Vy, 43
chi-toa 1& khai mac Triénlim Nhi¢p-inh My-thuit ky thér ba, do Nghiép-
dodn cic nhd Nhiép-anh chuyén.nghé td.chirc tai Phong Théng-Tin.

Nhin dip ndy, 8ng Ngd-Trong-Hiéu ngoi khen cic nhd nhiép-dnh
chiém gidi trong cic cudc Trién-lim Quéc-té, va nhw viy d3 gitp vdo viéc Iam
cho ngoai-quéc biét Viét-Nam 15 hon.
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Ong Bo.Trudng ciing khuyén-khich cic nhd nhiép-inh thu hinh cic Ap
Chién-lwoc d& gidp viéc cb-dong thuc-hién Qubc-sich v wdc mong Cic nhd
nhiép-dnh chyp thit nhidu 3anh cic chién-si duwong xdng-pha tai cic lang mac,
ciing nhi¥ng cinh chién-diu, nhu viy cic nhd nhiép-anh vira phuc-vu ngh¢-
thuit, vira phuc-vy T6-Quéc.

Sau hét, dng B@-Tru&ﬁg ngd ¥ -mudn tip-trung nhitng inh cd gid-trj vé
nghé-thuit d¢ g&i di ngoai-quéc cho ho biét t3 nwéc nhi vé phuong-dign vin-
héa, ngheé-thuat vi xi-hoi, cung cudc chién-ddu hién nay cta din-tdec.

« Chidu 21-1-63, cudc trién-13m hoa-phim clia hoa-si Vii-Nhan &3 khai-
mac tai Phip.vin Pdng-Minh-Hdi, dwéi quyén chii-tea cla bd Phang Missao,
Phé Chi-Tich-Hoi ndy.

Tdng s6 hoa-phim trinh bdy 13 45 birc, phin 16n 13 tranh phin tién
gdm dd loai: chin-dung, b6-cuc nhin-vat, hoa qui, tinh-vit va phong-cénh'.
Cudc trién-13m tranh V8-Nhan m& cird cho t&i hét ngldy 31-1-63.

« T8i 30-1-63, Gido-sv Nguyén.Quang-Trinh, B6-Trudng Quéc-Gia
Gido-Duc di chii-toa 18 khai-mac “Trién-1im vé Ba-Lé td.chirc tai Phong Thong-
tin dudng Ty-Do. Hién-dién trong budi 1&, ngudi ta nhin thiy cé ong Roger
Lalouette, Pai-sit Phip tai Viét-Nam v3 nhiéu nhin-vit Thi-d6.

Trién-1im ndy do Trung-tdm Vin-héa Phip té-chirc theo dé-tii « Ba.Lé
qua Ngh¢-thuit, Via-chwong va Chiéu béng» gdm cic hioh-inh, bich-chwong,
hoa-46 Ba-L& v3 ving phy-cin cling dudng him, bin sao hoa-phim vd nhidu
sich v& noi vé Ba-Lé.

Canh phong Trién-lim, c6 mot phong nhd chiéu cic phim ngin vé sinh.
hoat tai Ba-L¢, sing tir 10 gi& 30 dén 12 gi%r; chidu tir 18 gir dén 19 gid 30.

Trién-lim m& clra dén 6-2-1963.

- Sing 2-2-63, o6ng Ngo-Trong-Hiéu, Bo-Trudng Céng-Din-Vuy di
khinh thanh trién-1im cic bin khic clia hoa.si ¥ Giovanni Fattori, td.chirc tai
Cau-lac-bs Bio-chi. '

Hi¢n-dién trong budi 1Z, ngudi ta nhan thiy cé cic dng Pai-siv Y, Phip,
Céng-Hoa Lién-bang Dirc, Théi-Lan, Pic Cha Francois de Nittis, Xi-1y Thudng-
vu tai Tdoa Khim.Mang Toa Thénh, cic éng Toéng Linh-sy Thuy-Si v3
In-d6-né-xi-a.

Hoa-phim ctia hoa-si Giovanni Fattori do Vién Y.Pai Le¢i tai Trung.
Pong va Vién Pbag trung-bdy, gdm cb 165 bac vé duwoc cdng ching dic-biét
tin-thudng.
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« Cudc tridn-13m hoa.phim clia Hoa-si Vincent Piétri di khai mac téi
5-2.63 tai tru-s& Phip.vin Déng-Minh Héi, dwéi quyén chi-toa caa 6ng Roger
Lalouette, Pai-str Phép, v&i sy hién-dién clia Gido.sit Trin-Dlnh-De, Bé-Tru&ng
Y-té, éng Giovanni d'Orlandi, DPai-sttr Y, bd Phang Missao, Phé Hoi-Trudng
Phip-vin Pdng-Minh Hbi vi nhidu nhin-vat Tha-dé.
Ong Vincent Piétri trung-bdy 60 birc tranh, phin 1én vé cinh vit mién
Cao-nguyén.
Trién-Iim ndy m& clra dén 14-2-1963.

25. MAY BUOI NOI CHUYEN TAI SAI.GON

- Nhin budi hop thudng-1é ctia Phi-Luan-Hoi Si-gon, téi 10-1-63 tai
Khéch-soan Continental, K§-su Nguyén-Khic-Nhin, Gidm-dbc truwdng Cao-ding
dién-hoc thuoc Trung-tim K§-thuit Phi-Tho, di trinh-biy mot dé-tai quan-
trong néi vé vin-dé dién-ning tai Viét-Nam.

Sau 1&i gidi-thiéu caa 6ng Vii-Quéc-Théng, Chi-tich Phu-Luin-Hbi, K§-
s Nguyén-Khic-Nhin, trudce tién dé-cip dén cOng-tic di thu-hoach dirgc trong
cic hoi-nghji qudc-té vé ning-lyc nhe Hoi-nghi Melbourne nhém hop vio thing
10 ndm 1962 ; Hoéi-nghi qube-té vé cic ngudn lyc méi hop tai La-Mi nim 1961,
Hoi-nghi quéc-té cic heé-théng din dién 1én, hop tai Ba-Lé nim 1962 va khoa
Hoi-thio dia-phuong vé cic tdi-nguyén ning-lec hop tai Bangkok nim 1961.

Tiép dén didn-gid trinh-bdy vé cic ngudn-lyc thdng-dung cii v3 cic
ngudn lrc méi nhe thiy-tridy, mit trdi, dia nhiét, gié, v.v...

" Dé-cap dén vin-dé dien-ning & Viét-Nam, didn-gi3 néi vé cic khi-ning
dién-lirc, tiém lyc thiiy-dién, ké-hoach dién-héa qudc-gia, ciing trinh-bdy cic
chrong-trinh Pa-Nhim, Thi-Péc, Néng-Son, v.v..

Theo didn-gid thl hién nay Viét-Nam sin-xuit 320 triéukw gi& phin chia
ra nhu sau: Cong-ty thliy-dién : (CEE) 293 triéu kw gid, SIPEA: 16 triéu; Co-
quan Tring-tu Di¢n-lyrc (ONDEE): 11 triéu; Thi.dd Siigdn thu hit go% téng
sé dién-lyc sin-xuit. Riéng vé tidm-lwc thiiy-dién 6 thé khai-théc clia Viét-Nam,
dién-gid cho biét c6 vdo khodng 7,5 ty kw gid.

- Trong budi néi chuyén sing 13-1-63 tai try-s& Todng-Hoi Gido-gidi
Pai-Dic Thién-An Doin-Vin-An di nhin manh ring 43 dén lic cin phii thit
ch3t mbi diy lién-lac thin-hiu vin-hdéa gitta hai din-toc Viét-Nam va Nhit-
Bin, ¢ tiép nbi chuong-trinh Pdng-Du ctia cic chi-si tidn-bbi.

Pai-Phc di néi nhw viy trong budi néi chuyén vé dé-tdi: « Mat vdi
quan-diém trong vdn.dé trao 46 vdn-hda gika Viét-Nam va Nhat-Bdn», do Hai
Viét-Nam Nghién-ctru Lién-lac Vin-héa A-Chiu tb-chirc,
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+ Hdi 9 gi» sing 3-2-63, tai Chiéia Ph6-Quang, try-s& trung-wong
Hdi Bic.Vigt Nghia-Trang duéng Ngo-Dinh-Khéi, Tin-Son-Nhit Sai-gdn, Ong
Raymond Iredell, Gidm-Béc h6i Viét-My din-thuyét vé ¢Chir Ngd trong triét-
hoc Phdt-gido». (Cé ding nguyén-vin trong V.H.N.S. s6 ndy). Ong Iredell,
Tién-si Triét-hoc, nguyén gido-sur cic Pai-hoc-dudng Hoa-Ky, &3 so-sinh chir
Ngi cua Phit-gifo v&i quan-niém cda triét-hoc Tiy-phuong.

* Héi 18gid 30 ngdy 5-2-63, Linh-myc Yves Raguin, Giim-déc Trung-
tim Alexandre de Rhodes diZn-thuyét tai try-s& ctia Trung-tim sb 161 dudng
Yén-Db vé dd-tai « Y-thitc Thong-d6 trong tinh-thdn dao Khongr.

« Chiéu 7-2-63, nhin dip c6 cudc trién-1im vé Ba-Lé tai Phdng tridn-
lim D§-Thinh Si-gdn, 6ng Lé-vin-Lim, nguedi chiém gidi nhit cta Hoi
nhi¥ng nhd thiét-ké d6-thi Phap, 43 diln-thuy8t vé «Nhitng vén-dé thiét-ké dé-
thi quan-trong cia Ba-1é.

Sau khj nhic lai lich-s* Ba-Lé tir nim s3 truéc Thién-Chiia gidng-
sinh t&i ngdy nay, 6ng Lé-vin-Lim dé-cap téi nhitng vin-dé vé thitt-ké do-
thi do sr ting-gia sinh-sdn nhanh chéng, sy phit-trién vé giao-thdng, nan
khan-hiém nh3 cira, v.v... d3 dit ra. 4

Dién-gid cfing d3i phin-tich nhitng gidi-phip hién dang hodc co thé
duwoc 4dp-dung d& d6i phd nhirng vin-d8 ké trén, vd dem so-sinh nhing vin-
d¢ clia Ba-Lé va cia S3i-gdn. Sau budi didn-thuyét cé chiéu mot cudén phim
ngin nhan-d8 13 ‘Xuin tai Ba-Lé'.

Mot sb dong nhin.vit & Thi-dé di téi tham-dg cudc dién-thuyét
chidu qua ctia 6. Lé.vin-Lim, trong sé ngudi ta nhan thiy ¢6 Ong Bo-Trudng
Quéc-Gia Gido.-Dyc Nguyén.Quang-Trinh v3 phu-nhin, Ong Giovanni d'Orlandi,
Dai-st Y tai Viet-Nam, cic vi c6-vin va tiy-vién Vin-héa tai cic sir-quin ngoai
quéc & Sii-gon, v.v.. .

. Chidu 8-2-63, tai Dai-gidng-dudng Hoc-Vién Qudc-Gia Hinh-Chénh,
éng Nguyén-Quang-Nha, Téng Gism-Déc Ngin.Khé, Gidng-vién clia Hoc-Vién
Quéc-Gia Hinh-Chénh, 43 din-thuyét vé «Kién-thiec va kinh-nghiém trong
trach-vix Hanh-Chdnh».

Sau khi gidi-thich hai danh-tir Kién.thirc va Kinh-nghiém cing dwa
nhirng di bi¢t vd twong-déng gifra kién-thirc v kinh.nghiém, dién-gid d3 dé-
cip dén quan-nié¢m tri vd hinh cta POng-phurong vd Tiy-phrong.
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B. TIN NGOAlI NUOC

1. GIAO-SU BUU-HO! THAM.DU BAI-HOI Y-KHOA DAKAR

Gido-sv Blru-Hoi 43 t&i Dakar ngdy 4-1-63 vira qua d& tham-dy Hoi-
nghi Y.T& 1in thir.ba, duwoc td.chirc tai Thi-D6 Sénégal, tip-trung 200 nhin-
vit clia giéi khoa-hoc trong s6 ¢6 120 vi Khoa-Trudng, gido-sir vd Chuyén-vién
nghién-ciru tai céc trudrng Dai-hgoc Y-khoa ciia Phip. Héi-nghj ndy do Gido-
st Pasteur Valléry Radot chi-toa.

Mot trong nhirng bii thuyét-trinh cha Gifo-sw Payet, Khoa - Trudng
Pai-hoc Y-khoa Dakar, dé-cip t&i viec didu-tri binh to 14 lich cta ngudi Phi-
Chiu, vi vé chit taminochryséne’, mot thir thudc do cic gido-str Biru-Hoi vi
Bui-Qubc-Hung vi cdc bic-si Trin.-Lu-Y v3 Chiu-Vin-Twong di phdt-minh tai
Viét-Nam,

Pai-str Biru-Hoi vi 6ng Nguyin-Duy-Todn, Xt&-Ly Thudng.-Vy Tda
Pai-Str Viet-Nam tai Sénégal 43 dy tiec do Tbéng-Théng Léopold Senghor va
do vi nién-trudng ngoai-giao-dodn, 6ng Lucien Paye, cyu Bo-Truédng Gido-Dyc
Phép, khodn-dii.

Trong th¥i-gian lwu-trd tai Dakar, Gido-sw Btru-Hoi d3 c6 dip cing di
véi Toéng-Théng Senghor dén thim Saint Louis, thanh-phé thir nhi cla Sénégal,
trong dip Téng-Théng t&i khinh-thinh trudng Trudng-Hoc Charles de Gaulle
tai noi diy,

2. TRIEN.LAM VE HINH-ANH <BA-LE’

Tir ngdy 30-1 dén 9-2-63, tai Phong Trién-lam Nha Thoéng-Tin, sé 165
duwdng Ty-Do, Trung-tdm Vin-héa Phip sé té-chic mdt cudc Trién-lim vi
thii-46 Ba-Lé& v&i @é-tdi <« Hinh-dnh Ba-Lé qua nghé-thudt vdn-chwong vd
di¢n-dnhv.

Cubc Tridn-1im s& gdm c6 nhirng bin in lai nhitng birc tranh clia cic
danh-hoa Phiép, tir cic hoa-si trong phai in.twong cho dén th¥i nay, nhitng
tim hinh 1én, nhing bidu-ngd quing-cdo du-lich, so 45 thianh-phd Ba-Lé&, cic
ving phu-cin thudc tha-d6 Phip, va s cic tic-phim vin-chuong néi vé Ba-Lé,

3. HAI CUON PHIM <«QUE ME* VA <CANH BEP MIEN NAM® BUOQC
TRINH-BAY TRONG MOT BUOI DA-HOI MUNG TET TAI BA-LE
T&i 16.1-63, Ban Vin-héa St-quin Viét-Nam tai Ba-Lé di td-chic mot
budi da héi mirng Tét Nguyén-din tap rap Pleyel.
S&.di nim nay td-chéc sém hon moi nim 13 vl Ban Vin-h6éa muén
trinh-bdy 2 cubn phim «Qué Me» vid «Cinh dep Midn Namv, trwdc khi g&i di
chiéu cho kidu-b3o & céc tinh tai Phip xem trong dip Tét.
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l-fcm 3.000 khin.gi3 vira sinh-vién, Viét-kidu vd cic quan-khich ngoai-
qudc di nhiét-liét hoan-nghénh vé kj-thuit cling nhw y-nghia clia 2 cuén phim-

Phim «Qué Me» di cho cdc Viét-kidu va céc vi khich hidu biét Ap chién-
lwge. Phim ¢« Cinh dep mién Nam» véi miu sic that dep vd nhirng di¢u mua
din-téc cling dugc cir-toa tin-thudng nhidt-liet.

Truéc sy thinh-c6ng clia hai cuén phim ndy, bdo-chi va Viet-kidu d3
yéu-cdu 6ng Dai-s¢ Viét-Nam cho chidu 2 cubén phim d6 tai cic rap & Ba-Lé
cho din-ching xem.

Budi da-hdi do 8ng bd Dai-s¢ Pham-Khic-Hy chi-toa. Trong da-héi
ndy cé bin chuwong-trinh, tién thiu dwoc gidp sinh.vién va kiéu-bdo ngheo.

4. PALBIEU HOC.SINH A.CHAU THAM-DU' HOI-THAO
THANH-NIEN HQC.SINH O HOA.KY

7 hoc-sinh A.Chiu vi thudc khu.verc Thai-Binh-Dwong dwong viéng
thim Hoa-Ky véi muc-dich hoc-hdi bing cich tham-gia d&i séng hiang ngdy
clia gia-dinh M§, trong khudn-khd khéa Hdi-thdo Thanh-nién do Co-quan
Ngén-lujn «New York Herald Tribune» té.chirc vd blo-tro.

Theo chwong-trinh, cic hoc-sinh dinh 3 thing d& lwu-trd tai cic gia-dinh
ngudi My, tham-dy nhikng budi hoc-tip & nhirng trudng Trung-hoc ddng-thdi
cling tham-gia vio nhifng cudc thdo-luin cdng-cOng trén dii-phit-thanh hojc dai
vo-tuyén truyén-hinh. Ngodi ra, ho con duoc thim Hoa-Thinh-Dén, vd nhing
thinh-phé khic tai mién Pbéng Hoa-Ky.

5. HOC-SINH VIET-NAM CHIEM 4 GIAlI THUONG VA 10 BANG DANH.-DY
TAI TRIEN-LAM QUAC.-TE HOI-HOA NHI-BONG SHANKAR'S 1962

Nha M§-Thuit hoc-vy vira nhin duwoc 4 gidi-thudng (2 chiéc bit bac vi
2 chite cip bac) vd 10 bing danh-dw vé hoa-phim cua hoc.sinh Vi¢t-Nam tham-
dy Trién-1im. Qudc-t& Hoi-hoa nhi-d3ng Shankar’s & Tin-Dé-Li (An-D¢).

Cic hoa-phim sau diy chiém gidi-thwéng :

«Dap cyclo» cha trd Bui-Ngoc-Pang 11 tudi, hoc.sinh trudng Trung-hoe
Nguy@n-Trii duge thudng 1 chiéc bat bac.

«Mdy nuéc» clia trd D§.Vin-Long 11 tudi, hoc-sinh trudmg Trung-hoc
Nguyén-Trii dugc thuedng 1 chidc bit bac.

«Dém trang Vigt-Nam» cla trd Duong-Vin-Hing 13 tudi hgc-sinh trudng
Trung-hoc Pétrus-Ky dwgc thudng 1 chiéc cap bac.

«Trung-Thu» ctia trd Trin.Trong-Danh 13 tudi hoc.sinh trudng Trung-
hoe Pétrus. Ky duwgc thudng 1 cip bac.
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6. VIET-NAM THAM-DU HOI-NGH] VE VIEC AP-DUNG KHOA-HOQC VA
KY-THUAT CO LQI CHO CAC VUNG KEM MO-MANG

Ong Nguyén-Hiru-Tin, C6-vin tai Str-quin Viét-Nam & La-Mi vira
dugc chi-dinh tham-dy véi tu-cédch quan-sit-vién Hoi-nghi clia Lién-Hiép-QuSc
vé viéc dp-dung Khoa-hoc vd K§-thuat c6 loi cho cic ving kém mé&.mang, Hoi-
nghi ndy khai-mac sing 4-2-63 tai Genéve sé tiép-dién dén 20-2-63.

Cé d&ai-bidu d¢ 100 qudc-gia, v3 dai-bidu 11 tb-chirc quéc-té va 45 td-chirc
khdéng thudc chinh-phtt tham-du Hi-nghj.

7. cUOC TRIEN-LAM HINH ANH VE cuOcC CHIEN-BAU CHONG CONG
& VIET-NAM PA THANH CONG RUC-RG' TAI HAN.THANH

Mot ngudn tin tir Hin-Thinh cho hay cudc trién-lim hinh 3nh vé cube
chién-d¢3u chéng Cong & Viét-Nam di thianh-céng ryc-rtd tai Hin-Thanh, Cude
trién-lim ndy di bé.mac ngdy hém qua. Két-qud my-min cia cudc trién-lim
néi trén cé thé tém-tit trong miy ciu nh3n-xét cha P8.Péc Harry D. Felt,
Téng Tu-Linh Quin-lwc My tai Théi-Binh-Duong, di dugc bio-chi Hin-Thinh
ding-tdi nhw sau :

«Piy 12 mot cude trién-lim quy biu v doc nhit ¢3 1dm cho din-ching
Hin-Thanh chi-y rit nhitu. N6 d3 chirng-td ring bit ¢t & diu, nhitng ngudi
tr-do vin v3 s& cé thé chéng lai sy de doa cla chii-nghia Cong-sin, Din-tdc
Vigt-Nam chic-chin sé thing trong tran giic niy”. . )

Cubc trién-1am hinh 4nh vé cuéc chién-diu chéng Cong tai Vigt-Nam
83 duoc hing ngin dan-ching Hin-Thanh t&i coi, vd ¢d nhitng nhin-vit cao-
cip trong Chinh-pht nhyr Thd-Tuéng va Ngoai-Trudng Pai-Han,

Cudc trién-1im ndy di dugc td-chirc duéi sy blo-trg cta Tda Pai-sir
Viét-Nam tai Hin-Thianh cing véi sy hop-tic cia Trung-tim Bio-chi va Phong
Théng-Tin Hoa-Ky.

8. GIAN TRIEN.LAM HINH ANH VA SAN-PHAM VIET.NAM TAI
HQI-CHO QUOC-TE VONG.CAC PA THANH CONG RUC.RG
Trén 10.000 ngudi 43 viéng thim gian Trién-lim hinh inh v sin-phim
Viét-Nam cda Sir-quin Viét-Nam trong 4 ngdy diu cta Hoi chey Quéc-té Vong-céc.
Tai gian Trién-lém, c6 trung-bdy cic hinh dnh c¢& 1&n vé cic sinh-hoat
tai Viét-Nam, cudc chién-diu chéng Cong, Ap Chién-lugc va céc hoat-ddéng Kinh-
té va Vin-héa tai Viet-Nam. Ngodi ra, cdn c6 cic sin-phim tidu cOng-ngh¢
Viét-Nam.
Hoi-che Qubc-té Vong-Cic khai-mac ngdy 1-2-63 s&€ m& cira t&i 17-2-63.

e,



TIN sdAcH RO MO'I NHAN

Vin.Héa Nguyét-san di nhin dwoc sich bio méi sau diy cia téc-gid,
hojc c4c nh3 xuit-bin c6 nhi-y giri ting. Xin thinh-thyc cdm on v3 4o-cdn gidi
thi¢u vé&i ban doc thin-mén :

BUT HOA. Phan-Manh-Danh, nh3 in Pham.vin-Son xuit-bin, 1962, day
198 trang, gi4 35¥ Téc-phim ndy 13 mot quyén tho tip cd rit cong-phu, va rit myc
tdi-tinh clta-hon 40 nim bién-soan cda Cy Phan.Manh-Danh, mét thi-hdo ndi danh
dit Bic, sbng dbng-thd{ véi Cy Tam-Nguyén Yéa.PS, Cyu Nghé Vin-Binh,
Cy Nghé Chu.Manh-Trioh, v.v... Déc-gid xem cic bii dé-tr clia cic nhi tho
tin cyu (nhw Chu-Manh-Trinh, Thic-Gia Ung-Binh Nguyén-Can-Mong, v.v...)
va nhit 13 nhirng bdi thi do Cy bién-soan sé nhin rd tdi-ba tric-tuyét clia nhi
thi-si 13o-thanh hé Phan. Duéi 88y, chi xin trich-ding mét bdi tho cim-dé
ctia nh3 chi-si kiém thi-si Tir-Long Lé-Pai (sbng ddng-thei véi soan-gid) :

Tinh-anh hdu khdp cdc thi-gia,
Chung-dic vdo trong tdp Bit Hoa.
Giéo rdt hoi Nam cing giong Bdc,
Lot xwa gop nhdt lya nén ca.
Ciing uyén-thdm, thdt ciing tai-ba,
Hoc-gid thi-6ng ciing mgt nhd.
Bong hac ddu rdng xa cdch hdn,
Pan the con ving tiéng ngdm-nga.
Géc c6i lang Nho dd rém hoang,
Vén con ndy né ngen van-chwong.
Vi nay gdng sitcc ciing vun tudi,
Tht méi chitm hoa né nhj vang.

\ KHI NGU'O'1 CHET CO MAT. Nguyén.Ngu.I, do Ngiy Xanh xuit-

bin, Sii-gdn, 1062, 128 trang, gid 359

[ Tap X1, Quysn 2 (Théng 2, 1963) ]
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Trong tip tidu-thuyét ndy, tic.gid td méi tinh gitGa mdt ngudi con gii
luéng tudi vd mot ngudi dan 6ng gbéa vo, ngodi ra cdn xen thém béng hinh
mt ngudi khéng con nida. Sich do nhd vin Blnh-Nguyén-Loc dé tya va cho
ring tidu-thuyét ndy c6 gii-tri khdng phii vé tw-twdng hay vin.chuvong, ma
chinh & tinh-tiét ly-ky cta ngudi trong cudc, 1dAm cho doc-gid xem rdt ly-thd,

ENGLISH PHRASE BOOK FOR VIETNAMESE SPEAKERS. Gido-Sv
Nguyén.-Dinh-Hoa, do United States Information Service xuit-ban, 1962, 34 trang,
khong ghi gid ban.

Cudn sich niy c& nhd, & tién mang theo, 4n-loit trang-nhi, c6 th® coi 1
mét cudn chi-nam hiru-ich, c6 gis-tri thuc-tidn, gdm nhikng ciu nhit-dung thudng.
dam gitip ban doc di moi gidi, khi du-lich hoic du-hoc & hii-ngoai, tién-dung
trong nhiéu truedng-hop.

Cich trinh.bdy mdi trang sich rit minh-bach, theo phu‘cng-ﬁhép moi.
MGbi trang chia 13m ba cjt : (1) Cot thér nhit ghi nhing ciu dim-thoai bing tiéng
Viét-Nam; (2) Cot thir hai (dung ky.hiéu im-vi) chi cich phit-Am ciu Anh-ngit;
(3) vd cdt thir ba ghi chinh-t3 ciu Anh.ngir ddi-chi®u. Ngoai ra, trong sich lai dwoc
in thém nhiéu hinh vé cé y-nghia, do O. Harrisson Shaffer, Trudng-Ban Vin-
Héa Hbi Viét-My§, minh-hoa.

DEUTSCH — VIETNAMESISCHES WORTERBUCH (tire TU'-DIEN
PUC-VIET). Klaus Ferkinghoff, do Otto Harrassowitz — Wiesbaden xudt-ban,
nz trang, khé 17 X 24 khdng ghi gid bin. Cudn ty-didn gidn-yéu dé 13 nhip
cdu ddu tién néi lidn titng Piéc v&i tidng Vigt-Nam vd dvoc ra ddi, (theo
1&i soan-gid) 13 do sy cOng-tic sdt-sing clia cic ban sinh-vién clla soan.gid.
Ai méi nhip-mdn hoc DPirc-ngi¥, nén dung quyén tw.dién hiu-ich vi ti¢n-
lei nady.

HQC PHAP-VAN (6n Vin-Pham). Gido-si Biru-Cin bién.soan, nhi Viét-
Hung xuit-bin v3 nha sich Nhu-Y (Sii-gdn) déng tdng-phit-hinh, 48 trang, 12$-
Sich ndy gdém cd 52 bai Phip.vin, vira ding [Am bii tip doc, vira soan
13m bai chinh-td. Nhirng bai Phip-vin néi trén do soan-gid Iwra chon ky-ludng,
hop véi trinh-dd hoc-sinh bic Trung-hoc dé.nhit.cip, vi cé di 16i vin ti-chén,
nghi-ludn. Sau mbi bai déu cé nhirng ciu hdi vé ngir-veng v3d nhing ciu hoi
d¢ 6n vé vin-pham. Nhitng hoc-sinh sip sira thi bing Trung.-Hoc phd.thdng
nén dung sich ndy.

SACH MO'1 (Nouvelles acquisitions) do Nha Vin - Khé vad Thu-vién
Québc.gia xuit-bin. D3 phit-hinh sé 10 thing 10-1962 tai SAi-gon, 55 trang khé
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16 (in bing miy Ronéo), khong ghi gid ban. Sich ndy gdm 3 phdn: sich xép
theo loai (tic-phim tdng-quét triét-hoc, ton-gido, khoa-hoc...), sich xép theo
nhan-a8 (theo miu-ty A, B, C...) v sich xép theo tén tdc-gid (lvu-tr& tai phong
cho mugn sich cia Nha VK. va T.V.Q.G.).

ANH-HUNG PAT NU'G'C. Pht-Miu Trin-Xuin-Din bién-soan, do
tic-gid xuit.-bin tai Hué. 1963, 70 trang, gid 20%- Sau khi d3 xuit-bin miy cudn
thi-phdm Hué dep, Hué tho mong, Té-Quéc, Hén Ddt Nuwéc, nhi tho Phi-Mau
mé&i cho in tip tho néi trén dé ca-tyng cic vi anh-hing din-téc Viet-Nam:

Béna nghin ndm 1é tranh hing,
Dd tirng diém phdn t6 hong non séng.

Tic-gid di dung thé tho treong-thién song-thit lyc-bat, dé thuit lai
cong-nghi¢p cda cic vi anh-hiing nuéc ta, tir théi Hong-Bing cho dén thdi cin-
dai, L&i tho lru-lodt md trim-hing, khién ban doc ngdm-nga ciing thiy phin-kh&i
trong long, v3 ¢é & dung nhu s&-uwdc cita tic-gid, khi soan tip tho ndy:

Ngwoi yéu nwéc ra tay ciu nuzdc,

K@ thwong ddn bay chwdc giip ddn.
Giang-son: té-diém bao ldn,

Tdng phdn hanh-phic, tdng phdn vinh-quang.

CUQC THAM.HIEM DAU TIEN VONG QUANH THE-GIO'I. Héng-
Khanh Huynh-Khinh. Tic-gid tr xuit-bin. Tuy-Hoa. 1954, 28 trang, giia 6%
Tip ndyin 43 tir liu 1d mot thién sir-liéu thuit sy thim-hiém hdu-ich va ky-
thi, khdm-pha v3 md-t2 nhing cinh.vit eo bién Magellan cing céc hii-ddo, déng-
théi lai xdc-nhin hinh trdn qud dia-ciu. Xin ndi thém ring tic-gil ciing 12 mot
nh3 tho, va gin diy ¢ thi-phim giri ding trong V.H.N.S. vi cé cho xult.bin
cing v&i 6ng Pam-Nguyén tip tho trio-phing nhan-dé «Song-Hbda Thi-Thior.

LUAN-DAM, co-quan ngdn-luin ctiaToéng-Hoi Gido.gidiViét-Nam xuit-bin
hing thing. D3 phat-hinh s§ 1, bo ITI tai S3i-gon (théng giéng nim 1963), 120 trang,
gid 15% Noi-dung gém nhirng bai: Khai-bit, Dao 13m Thiy clia Khéng-Phu-Tt,
Mot vai nguyén-'tic thanh-tra Hoc-dudng, Gido-duc ‘trong moét x3-hdi khai-
phéng, Nim Quy-Mio bin chuyén méo, Dinh-hdn v3 bii-hén, Tim hiéu mét vai
quan-ni¢m vé tidu-thuyét, Nén nha.y tai Phin-Lan, Vin-dé ddo-tao chuyén-vién
trong nganh khdo-ctu khoa-hoc, v.v...

UNESCO VIET-NAM, ky-yéu thdéng-tin Unesco Vi¢t-Nam, &3 phét-
hinh s6 5 (thing Chap nim 1962) tai Sdi-gdn, 120 trang, khdng ghi gid bén.
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Noi-dung gbém nhing bai: Hoi-nghi Dia.Phuong A.Chiu vé Gido-Dyc
Tréing-nién tai Sai-gdn, Vin-dé P6-Thi, Nginh Gido-duc Tring-nién v&i cdng-
cudc Phét-trién NOng-thdn, Mét ciu chuyén vin-hoc, Vai-trd chia nén Gido-
duc Tring-nién véi cong-cudc phat-trién Huong-Thén tai A-Chiu, Hai ngudi
Me, v.v...

QUE.HU'O'NG, nguyét-san nghién-ciru chinh-tri, kinh-t¢, vin-hda, xi-
hoi, D3 phit-hanh sb 43 thing giéng nim 1963 tai' Sai-gdn, diy hon 200 trang
gid 20%. '

S6 niy gém nhidu bai khio-ctu gid-tri (Mot ly-thuyét chinh-tri vé ngoai
vién, Din-chll x3-hdi v3 cic qudc-gia Phi lién-két Péng.Nam-A, Pham-nhin hay
nan-nhin, Hop-tic-x3, mot phwong-tién xiy-dyng Ap Chién-lroc, Phit-trién
ndéng-nghiép tai Lién-S6, Vién-trg Nga-S6 va vién-trg Hoa-Ky cho cic qudc-gia
nhwoc-tiéu, Yemen birng tinh,v.v...).

LANH "MANH, tip-san khoa-hoc vin-héa vi x3-héi. D3 phit-hanh
s& 76.77 (Xuin Quy-Mio) tai Hué, 56 trang khd 16n, gid 24%.

Noi-dunggdm nhirng bai : Phiém-luan vé nim Quy-Mio, Tho xuin-
vudon cii, Cao-B4-Quit, Tét clia thi-si Tin-D3 vd Tung-Lim, N6i chuyén Tét
v&i Hoa, Tinh Binh-Pinh qua ca-dao, Hai 14 tho xuin, Con méo tam-thé,
Cich nudi yén d¢, Lin xudng chidu siu 30 thudc, Mudn trinh bénh,v.v.

MINH-TAN nguyét-san, co-quan chin-hwng Khéng-Hoc. D3 phit-hinh
56 102 (Xuidn Quy-M3o) tai Sai-gon, 44 trang khd 1én, gia 0% .

No¢i-dung gdm nhirng bdi : Nhitng budc tién vé-vang clia nhin-din mién
Nam trong nim qua, Tiéng stng cich-mang nd gita dém trir-tich, Nhirng sy-
kién ljch-str Vié¢t-Nam trong nim Mio, Thim vedn the cfi, méi, Pi Tét, Nim
Mio ndi chuyén Meo, Hén vong-qudc, Vai miu chuyén vui, Thin-thé théi-dai
v3d Hoc-thuyét Khéng-Tt, Xuin din-tdc, Nha nho ddi cinh thédi méi, v.v...

VAN-HO'U, do Vin-Héa-vy 4n-hanh, 43 phit-hanh sé 20 (n. 1962) tai
Sii-gon, 192 trang, gid 159 .

S6 niy 13 s6 dic.biét vé dong-bio Thuong vad cudc di-cu vi-dai
ti-nan Cong-sin, gdm nhirng bii : Lich-sir vd ngudn-gbc dong-blo
Thuong, Vin-dé tro gitp va dinh-cr dong-bdo Thugng ty-nan Coéng-sin, Cude
kh&i-nghia chéng Cong clia déng-bio Thuwong Son-Hi (Quing-Ngii), Nhirng
bii tho tinh Jarai; Ngdy xuin qua cic néo dudng rirng ndi, Ddi séng tinh-cdm
cia thanh.piér nam-ni¢ mién Thwong, v. V..
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SANG DOI MIEN NAM, nguyét-san vin-hoa, xi-hoi, 3 phat-hanh sé 42
thing 12 nim 1962 tai Sai-gdn, 34 trang khé 1én, gid 15% .

Noi-dung gdm nhitng bdi: Nhirng bién-cd & Fatima, L& Gidng-sinh tai
Venise, Cé-nhi-vi¢gn Thi-Dtrc, Mila Gidng-sinh tai Thu-P5, Nuédc mit roi,
Nhi thd ¢b & Dirc, Cudcdu-hinh, Trién-1am qudc-té My-Thuit tai Sii-gdn,
Nhirng thu-vién qube-gia, v. v...

BACH KHOA s6 147 phit-hinh ngdy 15-2-63 tai S3i-gon, 124 trang gid 10° .

Noi-dung gdm nhirng bi: Tilu-thuyét di vé ddu, V3i vin.dé ciia cong-
ddng ngudi Chim tai Viét-Nam, Vin-dd sinh-tir clia Ai-Cap: Nudc, Tdc-gia,
doc-gid, nha phé-binh, Vai trd clia khoa-hgc v3 kj-thuit trong cdng-cudc kiéa-
quéc, Thé-gidi bién-chuyén vi thé-giéi ngdy mai, Mua xuin ché doi, Lin vé
dd-thi,v,v...

TIEN-THU, tap-san tu-nghiép clia ngudri cdng-chirc. D3 phit-hinh sé 25
thing giéng nim 1963 {xuin Quy-Mio) tai Sii-gdn, 8o trang, gid 0¥,

Noéi-dung gébm nhitng bidi: Qud hy-vong, Nhirng nim Mio lich-sir clia
awde Viet-Nam, Cudc khdi-nghia cla Trwong-Cong-Pinh, Nhitng cii Tét
tha-hwong, Ngdy xuln ¢soi» adnh, Yén-sio Nha-Trang, «Miéu-s¢» ciing nhu
nhin-sy, Ghen véi con Meo, v V...

TIN SACH, nguyén-san do Trung-Tim Vin-Bat Viét-Nam xuit-bin. D3
phit-hinh sd 7 (bd mé&i) thing 1 n3m 1963 tai Sdi-gdn, 32 trang, gia 5°%.

S6 ndy gidi-thiéu nhirng sich m&i xuit-bin trong thing. Ngoii ra, lai ¢é
nhirng bai sing-tic, dich-thuit, ciing phé-binh sich méi dn-hdnh (Truyén Toa
an, Miy hoang-hdn, Hoa thé, Con vat phi-ly, v.v...)

VAN-PAN TUAN-BAO, sé 14 (Bo IV) tir 7-1- 63 dén 14-1- 63) di phat.
hanh tai Sii-gdn, 34 trang khd lon, gis 69,

S6 nay gom nhirng bdi: Rong tay 6m liy anh em, Néi chuygn phé-binh
véi ong Hiéu-Chin, Trd lai vé-kich «Thinh-Cit Tu-Hin» cia Ong Vi-
Khic-Khoan, Ba bii tho Xuin Quy-Mio, L¥i Hoa-si, Phdng-vin nh3 tho
Thin-Lién, Tinh xudn trén mit nuwéc,Tam-Giang, Bic tho khéng g&i, v. v...

PHAP-LUAT, bén nguygt-san, co-quan phd-théng Luit-phip, sé 11
phit-hanh tai Sdi-gdn ngdy 15-2-63, 34 trang, gid 8.

Sb ndy gém nhitng bdi: Hyi, mot djnh-ché bigt-loai, Mot vy chia gia-ti
k§ la, Pham-vi 4p-dyng sy, khoan-mi€n khiéu-khich, Tda-4n Hanh-chinh,
Ai 13y cip géi bac ciia niang Nguyét-Nga, Vu 4n Ca& gii téc niu, v.v...
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THO'I NAY, s6 82 ngdy 15-2-63 43 phit-hinh tai Sdi-gon, 148 trang
gia 188,

Noi-dung gom nhiFng bdi: Kassem, Anh-Quéc di vé diu? Dian ba d& cd
miy ai 2, Nhitng quan-niém la-ling vé sic dep, Luat thién-nhién, Thd mao-hiém
cla nghé sin ci voi, Ngdy mai cia trirc-thing, Pudng mia & Vigt-Nam, V¢
mién Tiy, Canh-tin thi3nh phd Venise, L4 thu Luin-Dén, v.v...

PHO-THONG sé g7 phét-hinh ngdy 15-2-1963 tai Sdi-gdn, 148 trang,
gis 108,

S8 ndy gém nhitng bai: Ning.lwgng Nguyén-ttr, N6i niém Chiém-niF,
Budc tién nhdy vot ctia Y-hoc, Cii tét vd-duyén ctia Vi-Trong-Phung, Siy-
ménh Thi-nhin, Bita com chidu 30 Tét, Nhit-Bin véi hoa Anh-dio, Quan-
niém vé Tho, Tét Ghiém-Thinh, Bén 15 sudi, v.v...

MINH - LY

... - .. . o 0 ]
TIN BUON

Bugc tin Cu Hy-Nhan NGUYEN-BINH-UYEN (than-phy Oqg Nguyén-Binh.Thudan,
Ba-Trudng Phy Tdng-Théng va Pai-Uy Nguyén-Quy-Than), cdng-tdc.vién cia Van-
Héa Nguyét-San td ba nam nay, da ta-thé tqi bénh-vién Grall (Sai-Gon) ngay
16-1-1963 va |& an-tdng tai NghTa-trang B&-Thanh Sai-Gon da@ ci-hanh ngay
17-1-1963 ;

Nha Van.Héa va Tda-soagn Van-Héa Nguyét-San xin thanh-thye chia budn voi
Cy Ba Nguyén.Binh-Uyén, Ong B&.Trudng Phy Tdng-Théng, Bai-Uy Nguyén-Quy-
Than, cing Tang.quyén va xin c&u-chic anh-hdn Cy Hy-Nhan sém dvgc phiéu-diéu
mién Cyc-lac.



phan phu-truong

[vép Xx1* Quydn 2 (Théng 2, 1963) ]
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some fauna terms
in a Mnong RoLom area

This paper presents some of the terms for fauna used by speakers of the Mnong
RoLom dialect!, as a small contribution to the ethnolinguistic study of Mnong.
It is to be noticed that word usage (areas of meaning) and sound symbolism
(onomatopoeia) are quite often different from those of English or Vietnamese,
The insects, birds, and animals mentioned are, in gemeral, the more common
ones, or those that have features of special interest. The Mhong words for
a) procuring food, b) self-defense, and c) the noises of the animals are given.

Arthropods

Now what can be dreadful about sour soup? Well, this particular sour
soup, puor srat (soup-sour) in the Mnong language, is not really soup, but a very
ugly arachnid, feared as much as its cousin, the scorpion. The paor srat is dark
reddish-brown in color, and can be up to one and a half inches long in the
body. At the front are pincers that grab the victim while the pine-needle-like
tail delivers the venom. When crushed it has a very strong odor classified as
sour. The sting of the puor srat, like the sting of the scorpion, ndrong wong, is
called soc.

~ There is a large centipede called op, whose sting is also called soc. It
is said that some have eaten these centipedes as medication for advanced
tuberculosis.

I Mboog RoLom is a dialect of Mpong, which in turn is a member of the Mon-Khmer
language family in Vietnam. It is spoken in Lac Thi¢n district, Darlac Province, within a radiu
of about ten kilometers from the district center. Most of the data for this paper were elicited from
our informant, Y Ch#, and checked with a number of other Mnong people.

[Tap X1, Quydn 2 (Théng 2, 1963)]
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Insects

The sour taste of one of the many species of ants here gives it its name,’
sam srat, (ant-sour). People also eat the eggs of this ant, The sam srat is a
medium sized red ant that makes its nest of leaves. The bite of the ants is
called kap.

Among the many types of bees are the ong, ndrot, swt, and way. Honey is
called ddk way ; ddk being the general word for water or liquid.. The sting of bees
is called soc. Butterflies and moths are kukim. Some of the species of butterflies
are the same as in the Philippine Islands.

Domestic animals

Of the domestic animals the most valuable financially, and the most useful,
is the elephant, yo. The elephant is used to drag heavy logs and large bamboo
poles for house conmstruction, to carry young rice plants which are to be
transplanted, to transport household goods, and many other jobs. When angry,
male elephants may stab with their tusks. This is described as jruok or dloh.
Female elephants hit, twr, with their trunks. The roar of the elephant is 6r. The
horse is often called deh ble hé ; deh b’eing the general word for vehicles, and ble
he the neigh of the horse, (i.e. ‘the vehicle that neighs'). Kap and bung describe
its biting and eating, cung is its kick,

The household trio are the same here as in most of the world ; the dog,
cat, and rat. The bark of the dog, sau, is groh. The cat, mieo, says mieo, mieo.
The rat, nay, has a little squeal, cit-cit, but it can also be quite noisy when it
runs over a metal roof, or knocks over objects in its search for food. It bites, kap,
and also chews or gnaws, kien.

The carabao, or water buffalo, puh, has an important use in rice farming.
When the fields are very muddy a number of them will be led into a field to
tramp around together. This plows old plants under and properly conditions the
field for the planting of rice. When fighting, the carabao ngac or tang jap ; jap
means to gore with the horns, and teng is the word to indicate joint action.
The noise of the carabao, ua‘i', is very doleful, Carabao are also used for sacrifices.

Because pigs, sur, not only bite, kap, but also dig up the ground, cak,
with their noses, and eat young vegetable plants, they are a hazard for gardeners.
Pigs snort uih or ut-ut. Pigs are also sacrificial animals.

Chickens, fer, are plentiful and are often used for sacrifices when someone
is sick. They peck, cok, for their food. Early évening is called mho ier mwre
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(evening-chicken-enter), as that is the time when chickens go to their pens. Ducks,
ara, and geese, ngong, also coh for their food. Ducks also jhuok, that is, run the
bill along the ground. The words used to describe the sounds of these animals are
onomatopoetic; kang-ki-kat-o-ok cries the chicken, kak-kak says the ducks, and
krié cries the goose.

Reptiles

Our informant listed four types of lizards. The pak kue is a small lizard,
not edible, about one foot long, half of which is tail. When excited the skin on
its head turns bright aqua-blue. The Mnong people sometimes wedge this lizard
in a split stick which is planted in the earth to scare away the spirits that make
people sick. The tum, rowa, and bur ka lizards are edible. The eggs of the tum,
said to be as tasty as chicken eggs, are hidden in the sand. The tum is a gray
and white lizard, whose tail is flattened vertically. The rowa is a very large,
crocodile-like lizard which lives in the forest in a tree or cave. It'hides its eggs
in the sand also. The ya, crocodile, is related to the lizard, but its noise is
classified with that of the elephant as ér. The crocodile lives in the water but
lays its eggs on the land.

The general word for snake is bih. Their bite is called coh, and the poison
from them is 6k kac. There are black and white snakes, bih ndoh ling ak; green
snakes, bih tieng lur; poisonous black and yellow snakes, bih put su-dur (snake-
wearing-skirt) ; and red headed snakes, bih bring bik (snake-red-head). The bth
brang bik figures in the Mnong RoLom version of the old snake story that if you
kill one in your house many more will come. The bih ndoh ling ak is so named
because it has bright eyes like the firefly, ndoh ling ak.

Birds

The Mnong people set up noisy devices to scare away the rac, a small
bird, from the young rice grains. Keeping the rac away from the rice is as much
a family activity as planting the rice in the first place. The mourning dove, top,
eats at the young rice plants. Its song is tru-tru. The parrot, é-ét, and blackbird,
cong, sing, ndrau, and are able to imitate human speech.

Small wild animals

A representative of the armadillo family here is the poc sap. For
protection it curls up, wiel, into a ball with just its armor plate exposed. The
poc sap lives in a cave.
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Another animal that lives underground is the suk. It has soft-looking
gray fur that stands straight out. Its eyes are small and it has four strong teeth
for chewing bamboo shoots. This action is described as k4ien. The suk is about
the size of a large rabbit.

The species of fox here, pik, is quite small. It is black and white with a
long non-bushy tail.

There are two types of monkeys, the dék, a small brownish gray one, and
the gibbon, kuon, larger and black with a long white tail. The dék make nice
pets. Their bite is kap and their noise is kou.

Game animals

Outstanding among the fierce animals are the tla, tiger, and the kr:;, wild
buffalo. These are the big game animals here. The tiger bites, but also grabs its
victim, pah, and tears the flesh, ceh or cac. The spotted panther, with quite a
fong tail, is tla brac. Its growl is nggran. The wild buffalo has a loud roar, ér,
and fights with its horns, jap, like the domestic buffalo.

“There is a superstition in some RoLom villages about the bark, hoh,
of the fwl, the barking deer. If someone hears the deer barking as he is about
to go to the forest or fields, he turns back. If he hears it while out working,
he comes home quickly. This is because he believes the deer’s bark is an omen
that something bad will happen to him. The pom is another type of deer. It
fights with its horns, jap, and has pép as its cry.

The nuong or kay is the wild pig. It rips with its tusks. The noise of
the wild pig is uif, and when startled it snorts khuk.

The bear, muko, has the loud strong roar, dr, like the elephant. Typical
of bears, it likes to eat honey and fish.

To summarize some of the major points of distinctiveness, the areas of
usage for eating-biting-stinging words are : v
kap - ants, horses, rats, pigs, monkeys
bung - horses
kien - rats, suk
cuk - pigs (domestic)
coh - chickens, ducks, geese, snakes
jhuok - ducks
ceh - tigers
soc - puor srat, scorpions, centipedes, beés



SOME FAUNA TERMS IN A MNONGROLOM AREA

The major words for fighting are:
jruoh - male elephants
tur - female elephants
cirng - horses
ngac - water buffalo
jap - water buffalo, deer, wild buffalo

Some of the more common names for noises are :
ér - elephant, crocodile, bear, wild buffalo
uth - domestic pig, wild pig
uai - water buffalo
ndrau - the singing of birds
groh - dog
hoh - barking deer
kak-kak - disck
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a comparison of views about
the self in buddhist and
western philosophy”

I feel greatly honored in having been asked to speak before this group. I should
like to make it clear at the outset, however, that I shall not presume to attempt
to instruct you in ‘the principles of Buddhism. You are all much better
acquainted with those principles than I. To attempt to tell you about Buddhism
would be like carrying wood to the jungle. What I am going to try to do this
morning is simply to take one of the most fundamental doctrines of Buddhism
and show that specfxlations about it have certain similarities with Western
philosophical speculations, and to show also what problems such speculations
present to Western minds,

As you know, the chief concern of the Buddha was to find release from
the sorrows of finite existence, and he sought to share his insight into the way
to achieve this with all. The individual, he taught, must seek Nirvana through
an eightfold path of right living and contemplation. But the question was
raised as to the fundamental nature of the self or ﬁerson who seeks release; and
what happens when Nirvana is attained ?

On such metaphysical questions the Buddha, we are told, remained silent,
He refused to enter into what he felt was useless metaphysical speculation.

Later thinkers, however, have pondered these problems and suggested
certain answers, based upon what they believed were teachings of the master.

* Talk given at Pho-Quang Yemple on February 3, 1963.

[ 1ap X1, Quydn 2 (Théng 2, 19631 ]
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It is said that the Buddha taught a doctrine of non-self (the anatta
doctrine). According to this doctrine, he rejected the idea of a permanent, self-
identical, soul-substance underlying our physical and psychical activity and which
is involved in the process of reincarnation.

The empirical self is analyzed into skandhas, that is, into a complex of
physical and psychical processes without any underlying substrate. The term
«self » is taken to be only a conventional name for. this complex. All that exists
is a stream of evanescent bodily and psychical states which are discrete moments
of being. The only thing which persists is the stream itself.

On one occasion, the Buddha is reported to have likened the notion of
the self to that of a chariot. Just as a chariot is composed merely of the body,
wheels, and shaft, but there is nothing over and above the collection of these
parts called the chariot, which possesses them, so when we have taken account of
the bodily and psychical states of a finite self we have exhausted its nature
and we must not look for any underlying principle which owns them. The self
is simply the series of such momentary states. There is a knowing, but nothing
which knows; a willing, but nothing which wills; a going, but nothing which
goes. Thus the Buddhists say that there is a travelling along the road, but no
traveller on it. _

Similar views of the nature of the self have been developed in Western
philosophy. George Berkeley, an ecighteenth century Irish philosopher, took the
position that all reality was fundamentally a plurality of minds. Material things
were only appearances of or to minds. For him, there was a plurality of
individual minds or souls, each self-identical and persisting through the different
moments of conscious existence. Each one of us could become immediately
‘aware of his own spiritual principle or soul. David Hume, a Scottish philosopher
who followed him, maintained that when he looked within himself for such an
active, spiritual principle he could not find it. He said that in conscious
experience he was aware of light and shade, heat and cold, love and hate, but
never of any knower of these perceptions. All he could find was the «bundle
of perceptions».

In a similar fashion, William James, an outstanding American psychologist
and philosopher, said that when he tried to become conscious of a spiritual
activity all he could find was an awareness of sensations in the head and throat,
air passing in through the nostrils and out again. He could find the contents
of consciousness but no knower of them. The self, he said, is a series of passing
thoughts. Such a views has been referred to as a «psychology without a soul.»
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I once asked a Ceylonese Buddhist monk if he had ever heard of James’
theory. He replied that he had and that some felt that it was evidence that James
was a Buddhist reincarnated,

The views is an interesting one, but it presents some difficult problems.
Can such a view of the self be thought? To try to think of a knowing without
something which knows is like trying to think of a falling, but nothing which
falls; or a running, but nothing which runs. What reality have these moments
of awareness, there thoughts, feelings and volitions? What holds the various
elements together so that they form a unified stream separate from other similar
streams? Who or what knows these moments of consciousness? Does each
moment know itself ?

Josiah Royce, another American philosopher of the late 1gth and early
20th centuries, attempted, at some length, to analyze the moment of self-
conscious experience. Descartes, the 17th century French, Philosopher, had
convinced himself that although he might doubt the reality of everything else,
he could not doubt the fact of his own existence. The doubting itself was a
conscious experience the reality of which could not be questioned. «I think,»
he said, «therefore I exist,» and he made this fundamental cognition the basis
of all his philosophizing.

Royce agreed with Descartes in his starting point, but he points out
that although each one knows that he is, it is not immediately apparent what or
who he is. Of just how much, Royce asks, am I conscious at any given self-
conscious moment 2 By the time I have asked the question the moment has
passed and I can only look back on it in memory from a succeeding moment.
Precisely what it is, can be known only by a process of reflection, How, then,
according to a psychology without a soul, can any moment of consciousness be
known and adequately described 2

This raises serious problems for the theory of knowledge. Even in a case
of ordinary perception, where I recognize an object as being a particular kind
of thing, I am involved in a complicated process. To be able to call an object a
pencil, I must attach a concept to a given content of perception, but that requires
a series of moments in which the idea is developed, held in memory, and then
applied.

If moments of consciousness are dicrete, how is memory established and
maintained 2 To say in a metaphorical way that one moment of consciousness
perfumes the next is hardly satisfying. The whole problem of causality is involved,
and that is another concept which has never been explained satisfactorily.
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The question of moral responsibility is also raised 2 Is there any justice in
holding the self of one moment responsible for the acts of another if there is no
identity of being? If the self of this moment steals, why should the self of
another moment bear the consequences if it is not one and the same self?

One of the claims of Buddhist philosophy is that it helps to explain the
apparent injustices of human existence by reference to the doctrine of Karma,
The good person, who is suffering now, does so because of evil deeds in the
past, while the evil person, who is prospering now, is reaping the reward of
previous good actions.

But is such a theory satisfying to our sense of justice unless it is the
self-identical person who reaps the fruits of his actions 2 The theory may be true,
but is it ethically satisfying, any more than if the fruits of ome stream of
consciousness should be reaped by another stream ? _

It migh’t be objected that whether or not we may think it is just, other
selves, than those who act, do reap the fruits of the actions of others. In some
ways we see that every day. One man is careless in his use of fire and burns,
not only his own house, but his neighbor’s. Or, one man plants a tree and dies,
and someone else enjoys its fruit. It may therefore be said that it is thus with
all acts and that the concept of justice is not involved. That may be true, but
then the notion that one may be rewarded or punished for his deeds should be
abandoned. The idea of hell with its notion of retributive. justice is out of place,
for the concept of retributive justice would seem to imply the continued existence
of a self-identical person. ‘

Or, again, if the existence of any single state is only momentary, why
appeal to the self of one moment to act ethically for fear of later consequences ?
The self of any future moment will exist for such a brief ‘period that the suffer-
ing will no sooner begin than it will end. It has been estimated by some that
the duration of one thought-moment is even less than one-billionth part of the
time occupied by a flash of lightning. Why trouble oneself for anything so
practically instantaneous in nature ?

We may also ask how the truth of such a doctrine is established. Is it an
intuited fact, desmonstrated by a logical process, or something taken on
authority? The Buddha himself is reported to have rejected authority as the
basis for accepting his views. Only, he said to the Kalamas, if one experiences
the truth of a doctrine for himself, should he accept it as true.

But, in any event, the appeal to authority settles nothing philosophically,
We want to know how the authority discovered the truth?
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So far as I knov;;, there is no convincing logical demonstration of the
truth of the theory. Nor is an appeal to intuition satisfying to many. Some would
hold that intuition seems, rather, to point to a ground of unity which holds
the moments together, but others fail to find any intuitive basis for either view.

The philosophy of the self, as I have stated it, has been considered
primarily from the point of view of the Theravada form of Buddhism. Does
Mahayana Buddhism have any solution? What, for it, is the nature of the self ?

There is, in Mahayana Buddhism, the doctrine of the three bodies of the
Buddha — The Dharmakaya, Shambhogakaya and Nirmanakaya.

The Dharmakaya is the name for the Buddha nature, which by some, is
taken to be the ground of existence or the essence of all reality., When one
becomes enlightened he is supposed simply to realize his oneness with this
Buddha nature: Zen Buddhism tnes to bring one to this awareness through
meditation and the use of Koans and Mondos.

The Buddha nature has been interpreted by the Yogacara school in
psychological terms. It is a «Repository Consciousness», Alaya Vijnana, Finite
selves are supposed to be but centers of consciousness within it. That which
appears in ordinary sense perception is real, but, in itself, the reality is other
than the way in which it appears. Consciousness is real, as Descartes held; it
cannot be denied ; but the apparent duality of subject and object is only pheno-
menal. Consciousness alone is. real and it is essentially devoid of duality.
Objectivity is the work of creative thought. So, too, is the plurality of discrete,
unrelated selves only phenomenal.

This view is similar in some respects to the Brahman-Atman view of
Hinduism, and to the absolute idealism of Western philosophy. According to the
Upanishads, when a disciple on one occasion inquired from his master about the
nature of the soul, the master asked the disciple to bring him the fruit of a near-
by tree. «Here it is,” said the disciple. «Cut it open,» requested the master. When
it was opened, the master said «What do you see in it?» «Very small seeds,» said
the disciple. «Cut one of them open,» said the master. When it was cut, the master
asked «What do you see in it?» «Nothing® replied the disciple.

«But,» said the master, «from that which you do not see has this mighty
tree grown. That is the Reality, that is the Soul, and that art Thou.»

In the United States, such idealism is represented by thinkers like Ralph
Waldo Emerson and Josiah Royce. For Emerson, the ground of reality is an «Qver-
soul of which all finite selves are parts, and of which matter is only an appearance,
A crude example of the relation of finite spirits to the Over-soul is that of islands
rising above the surface of the sea. They seem to be entirely distinct realities, but
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down under the surface of the water they are all connected in one unifying land
mass. So, too, if we coul penetrate below the threshold of the individual conscious-
ness we should find it to be a part of a single World-mind or soul.

Josiah Royce develops the monistic pgilosophy in a more detailed way.
Starting with the moment of self-conscious awareness, he proceeds, by 3 logical
process, to trace out its implications. His conclusion is, to use his own words, that
«the self of finite consciousness is not... the whole true Self... The true Self is
inclusive of the whole world of objects... The result is, that there is and can be
but one complete Self, and that all finite selves, and their objects, are organically
related to this Self, are moments of its completeness, thoughts in its thoughts...
wills in its will, individual elements in the life of the Absolute Individual.»

Perhaps we might call Royce a reincarnated Yogacarist except for the fact
that he personalized the Absolute Consciousness.

Some difficult philosophical problems are raised by any form of Absolute
Idealism. We may ask again how the truth of such a theory may be demonstrated,
Royce tried to convince us of its truth by a process of logical reasoning, but few
have found his arguments convincing.

If resort is had to intuition, we may point out that such an intuition is
satisfying only to the one who has it. It leaves the non-intuitionist unsatisfied,
particularly since he finds that those who resort to intuition make different claims.
The follower of the Yogacara philosophy finds oneness, but also finds that it is
consciousness. The follower of the Madhyamika philosophy finds oneness, but it ig
only the void. On the other hand, intuition reveals to the followers of the Sankya.
Yoga philosophy a plurality of eternal, self-indentical consciousnesses.

Others, likewise relying on intuition, hold that the monistic theories do not
do justice to our intuitions or persuasions of individual freedom and moral res-
ponsibility. Such are the claims of American pluralists like Bowne, Howison,
and James.

The attempt to account for the relation of finite thinkers to each other,
or to the world ground, seems to involve the monists, or non.dualists, in endless
contradictions or conceptual puzzles.

This, indeed, has led the Madhyamika school to give up the attempt at
any intellectual explanation and take refuge in intuition. For the Madhyamika
philosophy, the finite experience of self must be transcended. Both the knowing
consciousness and the object known are relative and thus unreal in any final sense.
There is neither self nor not-self. These are only subjective appearances or contri-
vances of conceptual thought. In the state of enlightenment both disappear, It is
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as if when an arrow were shot at a target both arrow and target would be at first
distinct, but when the target was reached both arrow and target would be merged,
.and the duality would disappear in an undifferentiated unity. For the Madhyamika
Buddhist, the real, the Dharmakaya, is the Absolute, transcendent of empirical
determinations, but immanent in them as their innermost essence. A distinction
must be made between what is in itself', and what appears to ordinary perception,
The real, as Absolute, is something indeterminate, the void (Synya) and is free
from conceptual construction. It is absolutely ineffable. According to Zen, to
describe it ¢is as impossible, as for a mosquito to bite an iron horse.» It may be
referred to only as tathata, that is, suchness or thatness. Finite selves are like clouds
that float in the sky. They come into being, and pass away again leaving no trace
behind,

Here again, I must repeat, that to those not blessed with an intuitive
assuranse of the truth of this position there can be only an appeal to authority
or the maintenance of an attitude of agnosticism. There is no question in the minds
of most Westerners that those who seek reality through mystic insight do
arrive at a state of consciousness which is far different from the normal states
of consciousness, but what they do doubt is that what is experienced in such
a mystic state is truly revelatory of the nature of the real. Thus many contis
nue to maintain an agnostic position. Such an agnosticism was found in the West
in the philosophy of Immanuel Kant, who in his Critique of Pure Reason, showed
why he felt the ultimate Reality could not be reached through sense perception
nor by the concepts of reflective thought. He was convinced that there must be a
reality beyond the appearances, but, lacking an intuition of its nature, he called
it simply the «thing-in-itself,» which for him was something unknowable.

Perhaps in your Vietnamese Buddhist literature you have a clear statement
of the problem about which I have been talking and also a solution for it which
will prove satisfying to Western minds. If so, I can assure you we should like to
have it, for at present many of us are still seeking a satisfactory answer to the
baffling question, «What am I 2»
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